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　　Socially Fenollosa stood back from the swirl of college life....At Harvard he was reserved....He was 
one of a small minority of students to enter from public high schools, and he seems to have had 
little contact with those classmates whose ideas of success left scant room for philosophy, poetry, 
and music....Pictures show Fenollosa as a lean young man of rather somber look: straight black 
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hair curling over the ears, eyes set deep in a long, oval face. He is handsome, serious, sensitive, 






Fenollosa was a pupil at the Hacker Grammar School in Salem, and fitted for Harvard at the High 
School in that city. In college he may have seemed somewhat reserved. Few knew him well. At 
first he roomed with Foote in College House, afterwards with his brother William （Harvard, 18７5） 
in the West entry of Gray’s. He sang in the College Glee Club and in the chorus of the Handel 
and Haydn Society. He was especially interested in philosophy, and was deeply influenced by the 
writings of Herbert Spencer. He was active in forming the Herbert Spencer Club, to which Dyer, 
Sara Clarke, and a few other devotees belonged....He was a member of the Pi Eta and the Christian 

































　　He was, by nature, a shrinking and sensitive child, easily rebuffed, and imagining slights where 
none were intended....He attended the Hacker Grammar School in Salem, and was fitted at the 
High School of that city for Harvard, entering the school in the year 1866, with the rank of number 
one in the preliminary examinations. At college, he soon became known as a student of unusual 
qualities....He graduated first in a class of one hundred fifty men, with a senior year average of 





























　　I ONLY sing the song we all are singing, 
　　For each man is a poet here to-day, 
　　And each a wreath of memories is bringing 
　　Upon the tomb of four dead years to lay. 
　　And as I strike my lyre to wake the feeling 
　　Which is, perhaps, unconsciously your own, 
　　I hear through all its joyous measures stealing 







　　He contributed to the college periodicals, but probably few in the class knew how prolific his 
Muse was, so that the brilliancy of his Class Poem...was a surprise both in its witty and in its more 



















　　Some exaggeration was inevitable in the new-born enthusiasm of a man of his temperament...yet if 













　　Harvard had opened the way into a world of ideas where he felt very much at home. He had been 
powerfully attracted to universal philosophies: Emersonian pantheism, Spencerian mechanism, 
Hegelian metaphysics. Teachers ［at Harvard]...had confirmed and widened his own freethinking 


















　　Pantheism is a power in religion, in practical life, in literature, and in art. That one beneficent soul 
throbs through all varieties of creatures, that nature with her many members is a living organism, 
that there is no corner of the Universe so cold and strange as to provoke a shudder are thoughts 
which are cherished, although perhaps unawares by every large-hearted man.
　　Some men denounce the things of the earth as casual; others...pass by the common thing of life 
as mean and vulgar. The Pantheist alone recognizes no vulgarity in the world....In revering the 
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smallest part, we revere the whole which works through the parts. Pantheism is a religion of 
Nature which good and cultured men can carry into their daily lives, it is the only remedy for the 
prevailing American irreverence and false worldliness, and it yields the indispensable basis of an 















　　The world proceeds from the same spirit as the body of man. It is a remoter and inferior 
incarnation of God, a projection of God in the unconscious. But it differs from the body in one 
important respect. It is not, like that, now subjected to the human will. Its serene order is inviolable 
by us. It is, therefore, to us, the present expositor of the divine mind. It is a fixed point whereby 
we may measure our departure. As we degenerate, the contrast between us and our house is more 



























　　We are not quite able to scorn matter. When the warm sunshine makes the dew-drops in the 
meadow sparkle, and a fresh breeze comes up from the river, and the air sings with the glad 
goodmorning of the birds, we feel a community and concord with things around us, which no bad 
metaphysical dream can dispel. The mysterious forces which Science reveals to us become no 
longer awful when we know that they are correlated with love. The inevitable chain of causes and 
effects is contained now and ever in the First Cause. God’s mind and love are the Universe....We 




　　Three problems are put by nature to the mind; What is matter? Whence is it? and Whereto? The 
first of these questions only, the ideal theory answers. Idealism saith: matter is a phenomenon, not 
a substance. Idealism acquaints us with the total disparity between the evidence of our own being, 
and the evidence of the world’s being. The one is perfect; the other, incapable of any assurance; the 
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mind is a part of the nature of things; the world is a divine dream, from which we may presently 
awake to the glories and certainties of day. Idealism is a hypothesis to account for nature by other 
principles than those of carpentry and chemistry. Yet, if it only deny the existence of matter, it does 
not satisfy the demands of the spirit. It leaves God out of me. It leaves me in the splendid labyrinth 
of my perceptions, to wander without end. Then the heart resists it, because it baulks the affections 










　　Our inability to conceive Matter becoming non-existent, is immediately consequent on the very 
nature of thought. Thought consists in the establishment of relations. There can be no relation 
established, and therefore no thought framed, when one of the related terms is absent from 
consciousness. Hence it is impossible to think of something becoming nothing, for the same reason 
that it is impossible to think of nothing becoming something – the reason, namely, that nothing 
cannot become an object of consciousness. The annihilation of Matter is unthinkable for the same 
reason that the creation of Matter is unthinkable; and its indestructibility thus becomes an a priori 
cognition of the highest order – not one that results from a long continued registry of experiences 

















　　While your practical men are wondering whether Darwinism is true, he is carrying into active 
life theories of which they have never dreamed. Is the abolition of Slavery founded on a mere 
speculative dream of the universal brotherhood of man? Is not the Society for the Prevention of 
Cruelty to Dumb Animals the practical result of something more than a vague uneasiness at seeing 
anything suffer? All social processes are of unification....The parts of society, while becoming 
more and more differentiated, become more and more dependent upon one another, more and more 
united into an organism. Who will deny that unconscious Pantheistic principles are at the bottom 
of all progressive movement, and that the conscious Pantheist of today with brain and muscle is 






　　...the phenomena of Evolution have to be deduced from the Persistence of Force....Already the 
truths that there is equivalence among transformed forces, that motion follows the line of least 
resistance or greatest traction and that it is universally rhythmic, we have found to be severally 
deducible from the persistence of force; and this affiliation of them on the persistence of force 
has reduced them to a coherent whole. Here we have similarly to affiliate the universal traits of 
Evolution, by showing that, given the persistence of force, the re-distribution of Matter and Motion 
necessarily proceeds in such ways as to produce these traits. By doing this we shall unite them as 























































　　To say that we cannot know the Absolute, is, by implication, to affirm that there is an Absolute. In 
the very denial of our power to learn what the Absolute is, there lies hidden the assumption that it 
is; and the making of this assumption proves that the Absolute has been present to the mind, not as 
a nothing but as a something.２6
　　It is above all things needful that the people should be impressed with the truth that the philosophy 
［i.e., the evolution doctrine］offered to them does not necessitate a divorce from their inherited 
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The Education of Ernest Francisco Fenollosa:
Learning and Development in His Collegiate Life
Yutaka ITO
　　The name of Ernest Francisco FENOLLOSA (1853-1908) is recorded in the history of modern Japan 
mainly for his contributions to the revival movement of Japanese native art. His activities as an art policy 
advisor for the Meiji government have often been analyzed in prior studies. Meanwhile, scholars have paid 
little attention to young Fenollosa before 1878 when he first arrived in Japan.
　　Because of this disproportionate analytical focus on Fenollosa’s life, it has been forgotten or simply 
ignored that the higher education which he gained at Harvard profoundly influenced the course of his 
intellectual development. At college, Fenollosa adopted a particular attitude in absorbing and accumulating 
the learning of his time: With an ardent thirst for synthesis, he constantly endeavored to integrate various 
philosophical trends into a systematic whole of knowledge. 
　　The purpose of this paper is to examine Fenollosa’s collegiate life and learning experience with an 
extensive use of previously unheeded, archival and other first and second-hand material on the subject.
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